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PR FL Acirs xxiv. — 
nd herein "do I exerciſe myſelf, to always a Cun- 
ſcience void of Offence t1ward Gon, and 2 Men. 


N this Text are theſe fix Things ſingularly 
conſiderable : | 
p-1 M I. HERE is the Index to the Book of 
E. NN. Conſcience ; the Eye to the Protraiture 
of a Chriſtian, that according to your ſe- 
veral Standings, looks upon the Buſineſs, the Time, 
the Manner and the Cauſe of it. 

Herein] In this, i. e. in this Buſineſs ; 9. d. here I 
am arraigned as a Malefactor, charged with Sedition, 
Schiſm, and Hereſy, in this my Conſcience - acquits 
me. Again, 

Herein] In or at this Time, g. d. It is but five Days 
aga, ſince I was ſtruck on the Mouth for this Defence, 
and I ſee thoſe preſent that ſo raſhly and illegally 
cenſured me; yet now before more equal Judges, I 
bring the ſame Defence. Again, 

Herein] In this Manner, g. d. My Manner of Life 
from my Youth, which was at the firſt among mine own 
Nation at Jeruſalem, know all the Jews, which tn, 
me from the Beginning (if tby would teftify) that 1 
lived after the ſtraiteſi Sect of our Religion: And I am 
nat conſcious to myſelf of any Crime in Reſpe&t of 

their Law, either in my Judaiſim or Chri/tanty. Or thus, 

Herein] q. d. I have H pe towards Go D—that there 
Hall be a Reſurrection of the Des d, both of the Fuſt aud 

jut; ana theref.re ui h me it is a very ſmall Thing 
that I ſhould be judged of you, or of Man's Jadgment f 
yea, | 7 dge not mine ownſelf,, for I know nothing by my 
felf, y t am I nat hereby juſtificd ; but he that e 
is the LoRD: And therefore having an Eye ta the 
Refurrectian and laſt Judgment, i re * 1. to 
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Induſtry and Endeavour, Pains and Labour, 9. d. this 


is my Meditation, my Study, my Work and Employ- 


ment, to get, to keep and uſea Conſcience viid of Offence. 


3. CONSIDER the Subject of this Exerciſe elf it 
was himſelf, not only his Hearers; he took on him 1½ 


Care of all the Churches, but he would not have it char- 


ged upon him, that he kept others Vineyards and neg- 


lected his own; he would be ſure fo to exerciſe him- 


ſelf, that he might not by any Means, when he had 
' preached to others, himſelf be a Caſt-avbay. 


4. CoN si DER the Object of this Exerciſe, and that 


is [Conſcience] and pray conſider the Manner of 


expreſſing himſelf [te have a Conſcierce] to be Owner 


of a good Conſcience : All Men have a Con- 
ſcience, but we may ſay of moſt, Conſcience hath 


them: They have a Conſcience, as they have a 
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Fever: Conſcience is troubleſome and diſq iets them; 
; they cannot fin ſo freely, as if they had no inward 
. Gripe, and therefore they had rather be rid of ther 
Conſcienees than be thus troubled with them. But the 
. Apoſtle would have a Con eience to commune with, he 


would do nothing but what he is willing his Deputy- 


Judge ſhall approve of. © - | 


5. CONSIDER the Quaility of the Subject [void of 
Offence}. e. without any Thing which will not en- 
dure the VE of both Divine and Human Judg- 


ment. The Diſtribution notes the Entireneſs, Ex- 
actneſs, and Excellency of his Goſpel- Carriage, in 


his Religion towards Gop, and in his Converſation 
among Men. He made it his Buſineſs to live purely 


before Gop, and religiouſly among Men. 


6. Consiper the Continuance of this Exerciſe 
[always] it is notonly by Fits and Starts, when in ſome 


good iviood, or under Some Pangs of Conviction ; it 

is not- only when arreſted by Sickneſs, or affrighted 
Tel by the ap ehenſion of Death; but always, at all Times. 
Tur Words thus opened, the General Caſe that 
lies upon me to reſolve, is this: How we may be uni- 
lally and exactly conſcientious? Univerſally, in 
es of things; exactly, in Reſpect of Manner. 
awer this, (ſo far as I can crowd it into a Ser- 
men) hall preſent you with four Things. 
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Mn FIT Ss + 
-1. WHAT Conſcience is. | 1 
2. W HAT its Objects. 1 
3. WAHAx its Offices. „ 
4. WHAT are the Kinds of Conſciences ; where- 
in various Directions are neceſſary, for Remedies and 


Rules, which when laid together, will reſolve the Cafe. 


1. CoNxscIEN CE is Man's Judgment of himſelf, z e. 
of his Eſtate and Actions, as they are ſubjected to the 
Judgment of Gon. : 

Fox Conſcience, the F brews ordinarily make Uſe 
of two Worcs, viz. ¶ Heart] and [Spirit] But in Eng- 
liſb (as alſo in the Gre-# and Latin, whence we bor- 
rowit) it is called | Conſcience] Knowledge with another, 
which excellently ſets forth the ſcriptural Nature of it, 


as Job. xvi. 19. My Witneſs is in Heaben; and Rom. 


ix. 1. I ſay the Truth—my Conſcience alſo bearing me 


. Witneſs in the Holy Ghojt. In both Places, g. d. Gon 
witnefleth with my Conſcience : Conſcience is placed 
in the Middle, under Gop, and above Man. I will 
cloſe this with Prochmand's Deſcripiion of Conſcience, , 


to be @ Kind of ſilent Reaſoning of the Mind, wheſe de- 


finitive Sentence is received by ſom AfeRti on of the Heurt, 


whereby thoſe Th ugs which are judged to be god and 
right, are at proved of with Delight ; but thoſe Things 
which ave evil, are diſapprov-d with Sorr:w : Gop hath 
placed this in all Men partly to be a Fudement and Teſti- 
mony of that Integrity to which Man was at fir/! created, 
and of that Corruption that followed Sin; partly that Gon 
may have a Tribunal erefte/ in tie Breails of Men to ac- 
cuſe Delinquents, and to excuſe thoſe that da what is 
goed and rigtt 

2. THE Object of Conſcicn>e is ve 7 various; Con- 


ſcience hath great Employment, and much Buſineſs. 
with the whole Man, and with all his Actions; it is 
like thoſe living Creatures in the Revelation, all over 


Eyes; it looks to the Underſtanding, whether our 


. » Oy - 
Wiſdom be carnal or gracious; to the Will, whe- 


= E 
wards Gor and Man. Towards Gop, whether in 


general our Eſtate be good; in ſpecial, whether our 
Service be inward and ſpiritual, or only outward and 


formal. More particularly, it ſurveys all our Duties, 


whether we pray in Faith ; whether we hear with 
Profit ; whether through our Baptiſm, we can go unto 
Gop as unto an Oracle; whether in the LoRp's 
Supper we have ſingular Communion with Chrin; in 
ſhort, whether we do and will ſtick cloſe to Religion; 
as knowing, that if Conſcience do not ſteer right, 


Religion will be fhipwreck'd. Thus Duties towards 


Gop are the great Object of Conſcience : But Du- 
ties towards Man are the ſecondary, and like unto it. 
Towards Man in our whole Converſation ; Particu- 
larly, that we be obedient to Rulers, (and that which 
is in one Place charged upon us for Conſcience Sake; 
is in another Place commanded for the Lory's Sake; ) 
in ſhort, that we be juſt in all our Dealings, avoiding 
all juſtly offenſive Things, Words, Thoughts; that 


we expreſs ſingular Charity, eſpecially to Souls; and 


this in Prayer, when we can do nothing elſe, and 


Conſcience doth not only do all this at prefent urging 


to Duty, or ſhooting or tingling under the Commif- 
ſion of Sin, but it foreſees Things future, provoking 
to Good, and cautioning againſt Evil; and alſo looks 
back upon Things paſt with Joy or Torment, ſo that 
it is eaſier to reckon what is not the Object of Con- 
ſcience, than what is: In a Word, Every Thing of 
Duty and Sin is the Object of Conſcience. 

3. THE Offices of Conſcience are likewiſe various. 
In general, the proper Office of Conſci-nce is to 


apply that Light which is in the Mind, to particular 


Actions or Caſes. The Light which is in the Mind, is 
either the Light of Nature, or rather preventing Grace; 


or the Light of Divine Revelation. By the Light of 


Nature, 1 underſtand thoſe common Notions, which 


are written in the Hearts of Men, which (as a Brand 
==. ptack'd out of the cor mon Burning) are the Relicks 
die Image of Gop after the Fall. Not only 
4 ; 4 pture, but Experience evidences, that thoſe which 
„ 5 Us,. 


we 


Neo - th a eos. 


we deſire not the Knowledge of thy Mays; yet they cannot 
get rid of his Deputy, their Conſcience : They carry: 
a Spy, a Regiſter, a Manitor in their Boſom, that 
doth accufe and trouble them, they cannot fin in 
Quiet. Thoſe that are without, or reject the Sun- 
ſhine of Scripture, yet they cannot blow out Gon's 
Candle of Conſcience. By Divine Revelation, I mean, 
both the ſtanding Rule of Ser pture, and Gop's extra- 
ordinary Diſcoveries of Himſelf, whether by Dreams, 
or Viſions, or Propheſies, or other Spiritual Com- 
munications; all which, though (if they be from 
Gop) they are according to Scripture; yet the for- 
mer are afforded upon particular Providences, and 
the laſt are univerfal Privileges of particular Fa- 
vourites: But it is the Office of Conſcienee to apply 
all theſe, and that it doth by a Kind off a practical 
Syllogiſm. e. g. | | 

W HOSOEVER Pelieveth (i. e. accepteth of Chrift as 
Loxp and Saviour) Hh be {ved : But I accept of © 
Chriſt as LoRD and Saviour: Th.refore fhall I be ſaved. 
Or, | 

WHosoE VER committcth Sin, (i. e. makes a Trade 
of Sin) 15 of the Devil (i. e. the Child of the Devil.) 
But 7 make a Trade of Sin: Therefore I am a Child" 
of the Devil. LE TE 

In the firſt Propoſition, you have the DiQate of 
Conſcience : In the ſecond you have the Teſtimony 
of Conſcience; and in the Concluſion, vou have. 
the Judgment of Conſ-ience, In the firſt the Power 
of Conſcience is very great, ſo great that it can do 
any Thing but make Evil Good ; for it can make an 
indifferent Action good or evil; and it can make a 
good Action evil: Therefore in Things neceſſary, it 
doth ſo bind, that no human Laws can looſen. Thus 
far the Dictate of Conſcience. In the Teſtimony of 
Confcience, Conſcience examines and tries our Ac- - 
tions: This in Scripture is called, a returning into 
a-Man's own Heart, a thinking of our Ways, a 
ſpeaking to our Heart, a laying Things to Heart, a 
ſetting our Heart upon a 'ufineſs, an Examination 
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is inferred from the Premiſſes, according to our Ap- 
prehenſion of the Rule and Account of our Actions. 
Yet this is worthy of ſpecial Obſervation, that tho' 
both the Premiſſes be undeniably true, yet there'is 
nothing more ordinary, than for not only wicked, 
but gracious Perſons (though upon different Grounds) 
to deny the Concluſion ; and the Truth is, without 
the Spirit's Aſſiſtance by Way of Conviction to the 
Wicked, and Relief to the Godly, neither of them 
will prove any better Logicians, than {till to deny the 
Concluſion. | | 
. - GRACELEss Perſons will not conclude againſt 
* themſelves : For, 
(e.) Fney will not weigh the Cogency of any 
Scriptural Argument. - x 
- (2.) Thy have ſuck'd in other ſelf-flattering 
Concluſions : And, . 
3.) THEY are willing to put a Cheat upon them- 
ſelves : So theſe will not conclude againſt themſelves. 
. AND on the other Hand, gracious Perſons dare 
not conclude themſelves ſo happy as the Scriptures 
repreſents them. | 
(I.) Trroven the Prevalency of Temptations, 
| Satan frights them from their Comforts. 
| :  (2.) THEvy think it is too good to be true, eſpecially 
4 conſidering, 8 ; 
(Z.) THEIR Senſe of Unworthineſs: What ! they 
'P paſs a Sentence of Approbation upon their Actions? 
I No, they dare not. In ſhort, the only Remedy I 
ſhall commend to both Sorts is this, viz. Beg of 
| Gop to perſuade thy Heart to cloſe with convincing 
| Truth. | * 
|  CHRIsTIANs, do but ſuffer and help your Con- 
ſcience to do its Office, and then fha.l you have Re- 
joicing in you ſelves alone, ard not in another, i. e. you 
will find Cauſe of rejoicing in the Teſtimony of 
your own Conſcince, and not in others thinking 
-_ ,. you:to be better than you are, nor in thinking your- 
ON WL ſelves to be better than others. Thus you have the MW + 
© > Offices of Conſcience, I come in the laſt Place to | 
ſpeak of, e 
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4. THE Kinds of Conſcience, which are common 
ly reduced to theſe four, viz. Good and Quiet; Good 
and Troubled. Evil and Quiet; Evil and FTrou- 
bled. But intending the Reſolution of the Caſe be- 
. fore me, in ſpeaking to Conſcience under the ſeveral 
Kinds of it, I ſhall ſpeak to eight Kinds of Conſci- 
ences. The two firſt, viz. the Sleepy and the Sear- 
ed Conſcience are peculiar to the worſt of Men. The 
four next, viz. the Erring, Doubting, Scrupulous 
and Trembling Conſciences, are almoſt indifferent 
to Good and Bad; only the two former have a greater 
Bias to Bad, and the latter have a greater Tendency 
to Gaod : But the two laſt Kinds. viz. the Good. 
and Honeſt, and the Good and Quiet Conſeiences, 
are peculiar to Gon's Children. In treating of theſe, 
- I ſhall endeavour to acquaint you with the Nature 
of each; how to cure the Evil, and how to obtain 
: the Good: and hereby the Application will be en- 
. twiſted with the Explication throughout my Dif- 
2 - courſe. | | | 
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9 I. TER Firſt, and one of the worſt Kinds of Con- | 
ſciences in the World, is the Sleepy Conſciance ; ſuch: 
, is the Conſcience of every unconverted Perſon that is 


not yet under Horror; their Spirits, i. e. their Con- 


y : ſcience is aſleep ; that as bodily Sleep bindeth up all 
the Senſes and animal Spirits, fo this ſpiritual (or ra- 
ey ther unſpiritual Sleepineſs, bindeth up the Soul 
7 from all Senſe of the Evil of Sin, and Want of Grace, 
4 and therefore in Converſion Chriſt doth awaken the 
of Conſcience. The Diſciples of Coriſt have their Spirits 
ng Waking, when their Bodies are ſlumbring. Chrif 
comp'ains of Unkindneſs, that his Spouſe fleeps in 
m the Morning, when He knocks for early Enter- 
Le- tainment; but the Uncoverted let Chr:/# {ſtand knock- 
ou ing al the Day, till Supper Time: they will ſpend 
of the Day with their Luits, and if Ch: i will knock 
ing and wait till the Day of their Life be almoſt ſpent. 
BY then they will pretend to open: But how long muſt -. 
the Go call, Heu long wilt thau fleep, O Sluggard When. 1 
to ill thou ariſe out of thy Sleep? And they will anſwer, 


Let a little Sleep, a little Slumber, a little folding , hee * I 
h Hands to Sleep. The plain Truth is, tho wicked Men 
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eannot quite ſtifſe their Conſciences; yet their Con- 
feiences do but as it were talk in their Sleep, and they 
take no more Notice of them, than they do of their 
Dreams. | 

 Cavsts of ſleepy Confeience are (beſides the Slug- 
giſhneſs of our depraved Natures): | 

I. ASPIRITUAL Intoxication ; all unconverted Per- 

fons are drunk with Love of Sin, and therein behave 
_ themſelves like Saloman's Drunkard, that lies down 
to Sleep in the Heart of the Sea, or upon the Top of 
a: Maſt, in the very Midſt of the greateſt Danger: He 
doth that daily which Jonab did once, run away from 
God, and then. compoſeth himſelf to Sleep, when 
Gov is purſuing him with Judgments ; and dreams 
of nothing but Impunity, and Happmets. Love of 
Sin is. the Devil's Opium, whereby he cafts the Con- 
fcience into a dead Sleep, that no Arm but that of 
Omnipotency can. waken it. He meets with ſome- 
thing in the World, which he likes better than the 
holy Ways of GoÞp, and therefore will not ſeek 
Gop : Gonp's W-ys are always grievous '0 him— He 
hath ſaid in his Heart, I ſh Il not be mobi — God 
Bath forgotten, He hideth his Face, He will never ſee 
#—H- c:ntemns Gop, and ſaith in his Heart, Thou 
wilt not require it. They wink, and then concl ude 
Gop doth not ſee them. | 
2. CaRnaAL Conceits of Grace and Heaven. At the 
beſt, human Wiſdom is their higheſt Guide, their ſu- 
preme Oracle; in their miſhapen Apprehenſions of their 
Need of Mercy, they are willing to be flattered, that it 
may be had without ſuch Severities in Religion, as they 
are unw:lling to undertake. Why ſhould th-y be 
wiſer than their Neighbours? All Men are not Fools. 
Men as wiſe, and as learned, neither preſs not prac- 
tiſe ſuch Strictneſs; and do you think they have not a 
Care of their Souls? They do not but doubt they ſhall 
.do as well as the beſt. Though, poor Souls, they 


know that wide is the Gate, ana broad 1 ihe ay, that 
 doadeth to Deſtruction, and many there be which go in 


thereat; becauſe ſtrait is the Gate, and narrow th: Way, 
that leadeth unto Life, and few there be that me tt, 
. | | 1a 
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Mark that, [that find it] He doth not ſay that enter into 
it, but that find it. Thoſe that do not walk inthe 
Way of Holineſs, it is impoſſible . they ſhould ever 
find it. The Gate doth not lead to the Way. but 
the Way to the Gate. Do not think to get to Hea- 
ven firſt, and learn Heaven ly-mindedneſs after; nay, 
Heaven muſt ſuffer Violence: Striving is the Con- 
dition -of entering. Rouze up therefore, and ſhake 
of your worldly Wifdom, your ignorant Self-love, 
your Abuſe of Mrecies, your Contempt of Gon; and 
your Forgctfulnefs of Death and Judgment. But 
how ſhall we do this ? | „ 
1. TEE firſt Remedy I ſhall commend, is Con- 
fideration. Let the Subject of thy Conſideration be 
what thou wilt, (only 1 could wiſh it may relate 
to Eternity, whither thou are poſting) and I ſhall not 
doubt of the Succeſs. Let me for once infert a Re- 
lation I heard between the preaching and the tran- 
ſcribing of this Sermon. The Father of a Prodigal 
It it, as his Death-Bed Charge, unto his only Son, to 
bend a Quarter of an Hour rwery Day in retired Thint- 
ng, tut Jeſt him at. Liberty to think of: what he would, 
onty engaged him toſpend a Quarter of an Hour in Thin 
ing. The Son having this Liberty to plæaſe his 75 in 
the Subjef?, ſeis himſelf to the Performance. of his Pro- 
miſe ; bis. Thoughts one Day recall his pa Pleaſures, 
another cuntriue his future Delights:; but ar length his 
Thoughts. became ing iſitive what might be bis Father's 
End in propoſing this Just : He thought hui Father was 
a. 0 ſe and good Man, therefore ſurely he intended and 
hoped, that he wauld ſometime or other think of :Ridligion © 
When this laauen d his Thoughts, they mult plia abun- 
dantly, neit har could he contain them in ſo ſhort a Confine- 
ment, but was that Night fl-epleſs, and afterwards 


| refileſs, til he became ſeriouſly religious. O that 1 


could perſuade: you to go and do likewiſe. 

2, OBsERvE what Means thou ſhunneſt as too 
ſtartling, and make Uſe of them for thy Awakening. 
1 with the Bleſſing of Gop, will ſavingly awaken 


II. The 


= 


f F 
II. Tur ſecond Kind of Conſcience propoſed, is, 


The Seared Conſcience: Such is theirs who have gi- m 
ven up their Names to Chriſt, but lift up their Heel E 
againſt Him, of which the Apoſtles ſpeaks, x Tim. * 
iv. 2. Having their Conſciences ſeared with an hot Iron, 5 
z, e. having a corrupt and putrified Conſcience, that he 
bath the Devils Brend-Mark upon it. Plainly, a 7 
ſeared Conſcience, is a rotten, venomous, ulcerate, 1 
peſtilent, filthy, gangrenate Conſcience, that doth 1 
not perform any of his Offices, but is even paſt feel- ul 
ipg.. To this Rank  profligate Sinners, | refer all bi 
thoſe that frequent (as well as thoſe that reject) Or- m 
dinances, that make a Profeſſion (as well as that Wo 
hate the Profeſſion) of Religion, yet have a Reſerve 
of Sin, which: they will not part with. 125 1 
TRI Cauſes of a ſeared Conſcience, are Conſcience- Uh 
waſting Sins on Man's Part procuring it, and Divine d) 
Withdrawing from the Sinner on God's Part inflicting th 
it. As there are ſome bodily Diſeafes that follow bo- th 
dily Weakneſs, ſo this Soul-Diſeaſe is the peculiar Pu- 39 
niſhment of Sins againſt Knowledge. Methinks that 3 
Text is dreadful; Rom. i. 28. As th y did not like 10 of 
retain Gop in their. Knouledge, Gop'gave them over to 2 
a repiobate Mind. It is obſervable, the oftner they re- H 
belled againſt: the Light, the more ſeverely Gop pu- 7 
niſhed them, with that which they counted Impunity, W 
22. He gave them up to their Swing of 'r. Natural o 
Euſt, 2. Unnatural, and 3. Of all Unrighteouſneſs. El 
_ Cuſtom of Sinhing, takes away Conſcienceof Sinning. h. 
Fon Cure; ſeriouſly ſet yourſelves againſt thoſe pe- fu 
culiar Ways of Sinning which have brought you to 1s 
this. You know them'; there is not any one that ah 
hath a ſeared Conſcience, but he doth, or eaſily may - 
know how it became ſo: ybur Work, in ſome Reſpect 81 
is not ſo large as in Caſe of the fleepy Conſcience : It h. 
is but one or two Sorts of Sins that are eminently miſ- * 
chevious to your Souls in this Caſe. Though a ſeared. 
Conſcience is worſe than a ſleepy Conſcience; yet as v 
it is more eaſily diſcernable, ſoit is but reaſonable you 
ſhould more ſpeedily and vigorouſly ſet upon the n 
Ciaure. Take iced of accounting any Sin ſmall, left | 2 
= at laſt you account not any Sin great, I will com- San 
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mend one Text to you, and cloſe this Particular, 
Ezel. xxiv. 13, 14. In thy Filihineſs is Leudneſs: Be- 
cauſe ¶ have purged thee, and thou waſt not purged; thor 
ſhalt not be purged frem thy HFilthineſi any more, till 1. 
haue cauſed my Fury ta reſt upon thee. I the Lox have 
ſpoken it, it ſhull ceme to faſs, and I will do it, 
I will not ge back, neither will I ſpare, neither will. 
T repent. Sirs, Gon hath been your Phyſician, hath 
uſed Variety of Remedies : If nothing will prevail, 
but you will induſtriouſly ſinge your Conſciences, to 
make them ſenſeleſs ; as ſure as God is true, He will 
make you ſenſible of your Sin by everlaſting Burnings. 

III. An Erring Conſcience is that which judgeth , _ 
otherwiſe than the Thing is, Conſcience. is ſome- 
times deceived through Ignorance of what is right, 
by apprehending a falſe Rule for a tiue, an Error for 
the Will of Gop ; ſometimes through Ignorance- of 
the Fact, by miſapplying a right Rule to a wrong Ac-. 
tion. Conſcience evil informed, takes human Tra- 
ditions, and falſe Doctrines, propoſed under the Shew 
of Divine Authority, to be the Will of Gor. A fa- 
mous Inſtance you have of this in Fer:b:am's Caſe :; 

He fears that if the Peple ſhould go up to ſacrifice at 
Zeruſalem, he ſhould loſe his Kingdom; this puts him 
upon Enquiry, whether there ſhould not be a double 
Sanctuary, as well as a double Kingdom? Hereupon 

a Council is called, flattering Prophets come, they. 
have Dreams and Viſions, worthy of their Affections, 
fuitable to their Purpoſe : A Decree is made, g. d. it 
is ſufficient that you have hitherto gone up to Jer ſalem, 
now behold your Gods, theſe Calves are like the Che- 
rubims of the Sanctuary, which are as miniſtring 
Spirits before the Face of Gop. (That theſe Calves 
had the Shape of Cherubims, you may gather by com- 
paring Scriptures, that which is called the Face of an 

Ox in one Place, one is called the Face of a Chenub 
in the other.) This ſeems to the People a ſatisfying 
Warrant for the m readily to follow the King's Com- 

mandment. I might add another Inſtance of the 
good old Prophet, who was plaufibly ſeduced to hs 
odily Deſtruction, 
\ Now 
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Nov it is a great Queſtion (among the Papiſts eſpe- 
cially ) Mheiber, and how far an erring Conſcience binds ? 


Ox of their moſt leained Caſuiſts peremptorily de- 


termines, that the Law of an erring Conſcience is 
not diſpenſable by Gop Himſelf; Others that it is 


good to follow an erring Conſcience, when it is agre- 


able to Reaſon : Others, that a right and an erronious 
Conſcience both bind, though in a different Reſpect; 
a right Conſc ience as it is conformable to the Law of 
Gop; an erring Conſcience, as it is thought it to be 
the Law of Gop. 

. The plain Truth is, Error cannot bind us to fol- 
low it : An erring Conſcience may ſocbind, that it 
may be a Sin to goagainſt it; but it can never ſo bind, 
as it may be a virtue to follow it. To follow an er- 
ring Confcience, is for the blind Sinner to follow his 

blind Conſcience, *till both fall into the Ditch. The 
Violation of Conſcience is always evil, and the fol- 
lowing of an erring Conſcience is evil; but there is 
a middle way that is ſafe and good, v:z. the informing 
of Conſcience better by Gop's Word, and following 

of it accordingly. : : 
TL x Cauſes of an erring Conſcience (beſides origi- 
nal Sin, the Effect whereof is Blindneſs in the Un- 
derſtanding; and the juſt Judgment of Gop upon 
Perſons for not entertaining, obeying, and loving the 
Truth, as it is in Jes) are reduceabie to theſe three 
Heads. 

1. NEGLIGENCE of learning the Will of Gop, 
thro' Slothfulneſs, and love of Eaſe, and low Eſteem 
of the Ways of Goo. 5 25 
2. PrIDE whereby a Man is aſhamed to conſult 
others, and to be taught by them. "PF hoſe that are 
ſincerely conſcientious, are not free from a Kind of 
proud e in being ſny of making Enquiry in- 
to practical Caſes: there is ſomething of Pride in 


their Baſhfulneſs to diſcover their Ignorance, in ask- 
ing of Queſtions for Conſcience-Sake. But thoſe 
that are ungodly, arrogate ſo much to their own 
Judgment, that (to ſpeak their own Boaſting) they 
know as much as any Man can teach them: But 
| as 


F 
as wiſe as they are, a wiſer than they calls them 
Foels; and their Folly miſleads them. 

3. Pass io, or inerdinate Affection about that 
whereof we are ignorant. This warpeth our Conſider- 
ation; for he that ſeeks Truth with a Bias, will run 
counter when he comes near it, and not find it, tho? 
he come within Sight of it. | 

Vo may gather the Remedies from the Oppoſites 
to theſe three Cauſes of Error. (1.) Be induſtriouſſy 
diligent to know your Duty. (2). Be humbly wil- 
ling to receive Inſtruction. And (3.) Let not your 
Affections out run your Judgment. 

Bur there is one Rule I ſhall commend, which if 
you will conſcientiouſly improve, you ſhall never be 
much hurt by an erring Conſcience ; and I dare ap- 
peal to your own Conſciences, that it is your indiſ- 
penſable Bay you muſt uſe it, and it is ſo plain and 
eaſy you may uſe it. 

Do what you know, and Gop will teach you what 
to do. Do what you know to be your preſent Duty, 
and Gop will acquaint you with your future Duty, 
as it comes to be preſent. Make it your Buſineſs ta 
avoid known Om ſſions, and Cop will keep you 
from feared Commiſſions. | 

Tx1s Rule is of great Moment, and therefore 
will charge it upon you by expreſs Scripture. Pſalm 
xxv. 4. Shew me thy Mays, O Lorv, i. e. thoſe 
Ways wherein I cannot err: Teach me thy Paths, i. e. 
that narrow Path which is too commonly unknown, 
thoſe Commands that are moſt ſtrict and difficult: 
Verſe 5. Lead me in thy Truth, and teach me, i. e. 
teach me evidently, that I may not be deceived ; fo 
teach me, that I may not only know thy Will, but 
do it. Here is his Prayer, but what Grounds hath 
he to expect Audience ? For Thou art the Gop of my 
Salvation, 3. d. Thou, Loxp, wilt fave me, and 
therefore do not refuſe to teach me. On Thee do I 
wait all the Day, i. e. the whole Day, and every 
Day : Other Arguments are couched in the follow- 
ing Verſes ; but what Anſwer ? Verſe 9. The Meek 
will He guide in Judgment, the Meek will He teach hit 

| | B 2 Hay, 


Fay, i. e. thoſe that ſubmit their Neck to his Yoke, 
[thoſe that are not conceited that they can guide them- 
| {elves better than He can guide them, He will teach | 
them bis Ways; in neceſlary, great, and weighty 
Matters they ſhall not err. Again, Pr v. ii. 3, 4, 
g, 6, 7, 8, 9. F thou crit after Knowledge, and 
Hfeiſt up thy Voice for Underflanding : If thus ſeeke/? 
her as Silver, and ſearcheſt for ber as for hid Treaſures: 
Then ſhalt thou nnderftand the Hear of the Loxp, and 
ee Rn % Gop. For the Lorp giveth 
Hiſdom Qut of bis 1outh cometh Knowledge and Un- 
-Gerflanding. He layeth up ſound WWijd:m for the Righ- 
teous: He is a Buckler to them that wa'k vprighily. 
He keepeth: the Paths of Judgment, and preſerveth the 
Way of bis 'Saints. Then ſhalt thou undex/iard Righ- 
teorfnefs, ind: Fudgment, and Equity, and every good 
Path, g. d. Be but as diligent to get Knowledge, 
a a covetous Man to get Money, and Gop will cer- 
tainly give you ſuch Knowledge of his Ways, as ſhalt 
preſerve / you from Error, and will teach you how to 
behave yourſelves both towards Gop and Man. One 
Scripture more, that in the Evidence of three Wit- 
nentes this Rule may be cſtablihed. Tah wii 1 
dry. Man wiil do his Mill, he Joey know of the Dectrine, 
„ f. Sp 2 Es N94 7 751 
Hinder not yourſelyes from learning Fruth, through 
Fear of Error; for you ſhall never want the Spirit's 
e whils you be follow” bis Con 
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IV. A Dovre Conſcience is. that, which, 
with Trouble and Anxiety, ſuſpends its Judgment, 
not knowing which Way to determine. Doubtful- 
neſs of Conſcience, is that Ambiguity of Mind, which 
conſiſts in a ſtanding (or rather in a wavering) Ballance, 
neither aſſenting nor diſſenting. To ſpeak ftrictly, | 
a doubting e is no Conſcience, hut only im- 
$9435.08 7 rag 995 Ws =S LES 9 TE 
properly, as a dead Man may be ſaid to be a Man. 
Conſcience is a Judgment of ſomething done, or to 
be done: But where there is no Aſſent, therefore ſo 
far as, + may be called a Conſcience, it is an evil 


* 


ed, elſe we may be ſaid to doubt of what we ſcarce -, - 


| CP. DE, 
Tus Apoſtle tells us, Phatfrever is not of Faith is 


Sin. By Faith there; we mult underſtand that Per- 


ſuaſion and Security of Mind, whereby we believe 
and determine, that ſuch, a Thing pleaſeth or diſ- 
pleaſeth God, is lawful or forbidden: It is not ſpokxen 


of juſtifying Faith, as if Men ſinned in eating or not N 


eating, becauſe their Sins were, or were not pardon- 
ed. In all Duties, then that, belong to Practice, 
we muſt be unweariedly diligent to perceive the 


Truth, that Doubtfulneſs, may be driven away; 


for the more certain Knowledge we have of thoſe 
Things we do, the more confident we may be in the 
doing of them, and the more joyful. afterwards. 
What therefore is the Cauſe of Doubting, that it may 
be bafnſhed? 2 7 
THe Cauſes of Doubting, which I ſhall ſpeak of. 
briefly. (to ſay nothing of our Ignorance and Weak- 
n ſ{:) are theſe two. 3 1 
1. Frrurs Want or, Equality of Reaſgns;, that} 
when we poiſe and weigh Things moſt impartially,, 
yet we are not able to come to a R but 
the Mee filF in Süpenſfe : 8 
2. Dovsrs ariſe from ſome peculiar Reaſons, Ge- 
neral ' Reaſons: are not ſufficient to make a conſcien- 
tious Doubt; there muſt be Intention of Mind up- 
on ſome particular Reaſons that muſt be duly weigh- 


think of. They have not ſo good as a doubting. 
Conſcience,. whoſe Doubts lurk in Generals, who 
have only ſome cloudy. Notions from without, or 
foggy Miſts from within, which they take no due 
Courſe to clear. Too many deal with their Doubts, . 
as Cripples with their Sores, which might eaſily, be 
healed, but they make them a begging Argument; ſo 
the Formalifts have always their Doubt and Fears 
about Things general, or of leſſer Moment, which 
they might eaſily anſwer, and employ themſelves in 
Things more profitable. Shall I tellyou how? You. -/ 
cannot expect I ſhould reſolve the. almoſt infinite 
Particulars" of doubtful Caſes ; but I will. propoſe, 
two Remedies, which, with ou Bleſſings of GOD upon 
TT 


the conſcientious Improvement, will give you Light 
for Smoke, in 23 both faèred and civil. 


1. ABOUT leſſer Matters this Rule commonly holds 
good, viz. In Things doubtful take the ſafeſt Courſe. 


In Things doubtful ordinarily one Way is clear, take 


that, e.g. I queſtion whether ſuch a Recreation be 
lawful, but I am ſure it is not unlawful to let it alone; 
therefore to prevent the After reckoning of Con- 
ſcience, I will not meddle with it, but this will not 
reach all Caſes; therefore, | 

2. BRING the Caſe to a Point, wherein the Streſs 
of your Doubt lies; but be ſure it be a Caſe of Con- 


| ſcience, (not of Intereſt or Perjudice) ſuch as you are 
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unreſervedly willing to be reſolved in, that you can in 
Prayer (as it were) bring Gop a Blank to write what 
He pleaſeth. And (2.) wag off all thoſe Demurs, and 
carnal Reaſonings which may puzzle, but can never 
fatisfy you. Theſe Fhings premiſed, (3.) Write 
down your Caſe as nakedly as you can, with the 
8 of your Heſitation: In your Writing, make 
two Columns; on the one Side, write thoſe — 


you judge cogent for] on the other Side, the Rea- 


ons you judge of Moment [againſt] that whereof you 


doubt: Compare theſe together, and poiſe them im- 
partially, you will find that your perplexed Thoughts 
have another Aſpect when written, than when float- 
ing, and yourſelves will be able to reſolve your own 
Doubts ; but if not, this will ripen the Boyl, where 
it doth not break and heal it, you will be ready for 
Advice. | 

In your conſulting of others, do it with Expreſſions 

quivalent to thoſe of the Fews to Jeremiab (but with 
more ſincere Affections) Fer. xlii. 2.—— Pray for 
us. unto. the LoRD thy rr Tru 
TL ord thy Gop may fhew us the 


ay wherein 1e 


may walk, and the Tiing that we may do.—Perſe 5. 
A The Lord be a true and faithful Witneſs between us, if 
due do not, according to all Things, for the which the 
Lon iy Gop ſhall ſend thee to us. — Verſe 6. Whether 
it Good, or whether it be evil, (i. e. ſeem it never fo 
> Fifadvantagions or dangerous to us) we wil ol cy the _ 
Foicref the Lok our Go, to uhom we ſend thee, that 
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it may be well with us: when we obey the Voice of the Lonts 
our Goo. F ata $6 bod i AE 

Ir you cannot out of theſe collect a ſatisfying Re- 
ſolution, (yet the Caſe will be brought into a nar- 
rower compaſs) be unwearied therefore to take the 
ſame Courſe again, apply yourſelves to the ſame Per- 
ſons, or others; [one] Caſe thus throughly reſol- 
ved, will be ſingulary uſeful for the ſcattering of all 
future Doubts in all other Caſes: And though this 
may prove a Buſineſs of Time yet ſuſpend your act- 
ting till you are ſatisfied. Though: the Duty in queſ- 
tion be of greateſt Moment, yet while you can ap- 
prove your Heart unto Gop, that it is neither Love 
ot Sin nor Eaſe, it is neither lighting. of Chri nor 
Duty, but a reſtleſs Inquiſitiveneſs to know Gop's 
Mind in the Caſe, your Suſpence (at: the worſt): 
will be reckoned among your Infirmities, and be 
compaſſionately overlooked. To conclude this, wh re- 
to ye have already attained, walk by Rule exactly: and if 
in any Thing yu be doubtfully minded, Gop all reveal 
even this unto yl. „ 

V. A ScrveuLovs Conſcience, is that which doth: A 
determine 4 Thing to be lawful, yet ſcarcely to be 
done, leſt it ſhould be unlawful. There is ſome Anx- 
iety, Reluctancy, and Fear in the Determination. . ; 
A Scruple in the Mind is as Gravel in the Shoe, it? 
vexeth the Conſcience, as that hurts the Foot. K 
Scruple is a hovering Kind of Fearfulneſs : ariſing 
from light Arguments that hinder or diſturb the Soul 
in Performances of Duties. | ; 

Tre: Difference between a doubting Conſcience, 
and a ſcrupulcus Conſcience, is this; A doubting Con- 
ſcience, aſſents to neither Part of the Queſtion; a 
ſcrupulons Conſcience conſents, but with ſome Vex- 
ation. ; 

I 8HALL name but two Cauſes (forbearing to men- 
tion our Ignorance and Pride) which have a great In- 
fluence upon all Kind of Error, Doubts, and Scruples. 

I. TRE firſt Cauſe of Scrupulouſneſs is natural, wiz. 
a cold Complexion, which is always timorous ; thoſe 
that are phlegmatick and melancholly, are naturally 


tearful, 


2 
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2. The ſecond and the chief Cauſe is Femptations. 
Satan, if he cannot keep the Heart a ſecure Prifoner 
will do his utmoft- to overwhelm it with Fears and 
Jeaoluſtes, and he Suits his Temptations to our Temper. 
He dothi not tempt the Riotous with Rewards; nor 
the Paſſtonate to Fearfulneſs; he doth not tempt the 
Melancholy to ſecurity, nor the Phlegmatick to 
great Atchivements. b 
. IHE firſt Remedy; I ſhall comment to you, is 
this, viz. Be not diſcouraged with your Scruples : 
But keep off from the other Extreme alto; do not in- 
dulge them; they tend to much ſphritual Damage: 
They (1-) are Occaſions of Sin. (2.) They render, 
the Ways of Gop more ſtrait, horrid, and impoſfible 
(3:) They retard the Work of Grace. (4.) They 
hinder Cbearfulneſs in the Service of GOD. (5:) 
They quench» the Spirit. (6. ) They unfit us for any 
Duty. Thefe may all ſerve for Arguments to ſtrive 
againſt them: But yet be not diſcouraged, for GOD 
is pleaſed through over- powering Grace o make good 
Uſe of them. (I.) To further Mortification. (2.) 
Ta reſtrain us from worldly Vanitics. (3.) To abe 
Pride. (4. ) To make us more watchful. (5.) To 
make us more ſpiritual. (6.) To (little leſs than) 
force us to live more upon Chri/t': Vet. 
2. Do what poſſibly you can to get rid of your 
Scruples : But if you cannot get rid of them, act a- 
gainſt them. It is not only lawful, but neceſſary to 
go againſt a ſcrupulous Conſcience, or you will never 
have either Grace or Peace. Should a Chriſtian for- 
bear praying, or receivingꝭthe Sacrament; every Time 
his ſcrupulous Conſcience tells him he had better 
wholly-cmit the Duty than perform it in ſuch a Man- 
ner, he would ſoon find, to his Sorrow, the Miſchief 
of his Scruples; but Grace will not leave him to his 
ſcrupulous' Humour. Be reſolute therefore, and tell 
the. Devil, that as you do not perform your Duty at 
his Command, ſo neither will you omit it at his Hid- 
ding. Do by religious Duties, as they that are afraid 
to go by Water, or to go over a narrow Bridge, they 
ceaſe to fear when they have gone often over: So by 
ä the 
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the Performance of Duties, your ſcrupulous Fears wift 


vaniſh.” Act againſt your Scruples, (I.) Poffitively, by 
diſputing them down, and oppoſing their Reaſons. 
(2 ) Negatively, by ſlighting of them, and not heark- 
ning to them. In ſhort, in all neceſſary known Du- 


ties: always do what you can, when you can't do 


what you would. 
VI. Tux Trembling Conſcience is that which is 


di quieted, and diſtreſſed with the (apprehended) Haz- 


zard of the Soul's Condition, that doth nothing but 
accuſe, and condemn, and afright the Soul. This, 
of any, needs left Enlargements, for every one that 
feels it, is rhetorical enough in expreſſing it. 

Iahhere is a twin Cauſe of a Trembling Conſcience, 


* 


diz. Senſe of Sin, and Fear of Wrath. Never Sin 


like mine ! never Heart like mine ! never: Caſe like 
mine ! Such are the conſtant Complaints of a troubled 


Opirit. 


For the Cure, I can give but Hints. Never keep 


the Devils Counſel. Break through all carnal Rea- 


ſonings, to acquaint yourſelves with ſome faithful 


ſpiritual Phyſician, or experienced Chriſtian, that may 


new you the Methods of Divine Grace, and what 
others have ſucceſsfully done that have been juſt in 


_ your Condition. This dremiſe. 


* % 


1. NOTWITHs TAN DING (yea in the Midſt of) your 
faddeſt Complaints, bleſs GOD for an awakened 
Conſcience, while there is Hope of Cure. It is a 
ood. Rule, be not too quick in adminiſtering Com- 
Bea ; but we cannot be too quick in provoking 
to Thankfulnefs. If you can at preſent te thankful 


that you are out of Hel}, you ſhall ere long be thank- 


ful for Aſſurance of Heaven, This Rule may ſeem 
ffrange, but (upon Experience) its Practice will diſ- 
cover its Excellency. | 

2. QBSERYE, it is Gop's uſual Method to bring 


the Soul through theſe Perplexities to the moſt ſolid 


ſpiritual Peace. Augu//ine excellently expreſieth his 
fpiritual Conflict, how Gop followed him with ſevere 
Reer, till he made him inſtant for thorough Holineſs, 


Gor kept him trembling that he might leave dally- 


It 'S 
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ing. Believe it Chriſtian, Gon is now ſtoring thee with 
Experiences, which will be a uſeful Treaſury through- 
out thy Life. Therefore, | 
3. Do but hold on in the vigorous Uſe of all Means 


of Grace, and reckon Gop's keeping thee from turning 


thy Back upon his Ways, when thou hadſt no Com- 
fort in them, for Evidences, that the Spirit is at 
Work in thy Heart ; and for Pledges, that he will 
perfect his own Work, e. g. Count thy growing Im- 
portunity in Prayer, (or ſorrowful Complaint for the 
Want of it) a gracious Anſwer of that Prayer, which 
thou thinkeſt is diſregarded. Count thy Watching 
for a Word to direct and ſupport thee, a notable 
Efficacy of that Word, which thou counteſt doth thee 
no Good. Count thy reſtleſs Diſſatisfaction with 
every Thing on this Side Gop, to be a Token from 
Gop, that He will be thy fatisfying Portion: and 
in the Interim, aſk thoſe well grown Chriſtians that 
are now in the ſpiritually-ſenſible Embraces of Divine 
Love: whether they are not glad that Gop formerly 
took that Courſe with them, which He now takes with 


tnee, to bring them to theſe Joys. Be encouraged 


therefore; though thou haſt a forrowful Seed- Time, 
thou ſhalt have a joyful Harveſt. 

Tnus having foken of thoſe Kinds of Conſcience 
that are either evil or troubleſome, and how to cure 
them. I now come to deſirable Kinds of Conſcience, 
that next to Deity and heavenly Glory, admit no' 
Hyperbole in their Commendation, viz. the good 
honeſt Conſcience, and the good peaceable Con- 
ſcience, and how to obtain them. 

VII. Trar Conſcience, is good, in Reſpect of 
its Integrity, which gives a right Judgment of every 
Thing, according to the Word of Gop. I grant, 
that the Law of Nature binds, Eccleſiaſtical Laws 
bind, and Political Laws bind, but the Word of 
God. is the principal Rule, which preciſely binds. 
the Conſcience in Regard of its Author; There is 
one Law-giver, who is able to ſave and to deſtroy. Fear 
nit th.m which kill the Body, and are rot able to wg 8 
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Foul; but rather fear Him which is able to deſtroy both 
Saul and Body in Hell. „ | 72 
VIII. THAT Conſcience is a good peaceable Con- 
ſcience that excuſeth, abſolveth, and comforteth as 
it ought, that Conſcience that is pacified by the 
Blood of Cbrit. But how ſhall we get ſuch Con- 
- ſciences .? Chriſtians, be but perſuaded to practiſe 
theſe Directions, and your Conſciences will cer- 
tainly be right, and ſeaſonably be comfortable. 
I. Take Heed of every Sin, count no Sin ſmall. 
Screw up your Obedience to every Command to the 
higheſt. Ferret out every Sin, to the moſt ſecret 
Corruption. When you have ſet your Watch a- 
gainſt the firſt Riſings of Sin, beware of the Bor- 
ders of Sin, ſhun the very Appearance of Evil. Ven- 
ture not upon Occaſions of i emptations to Sin; thoſe 
that dare venture upon Occaſions, .as Children upon 
the Ice, ſhall find there is always Danger, never 
any Good. Morality itſelf will teach you this Leſ- 
ſon, to keep clear of Evil, if ever you would either 
be good, or enjoy it.; but ſeeing, as on the one 
Hand, there cannot be Truth of Grace with Sin, ſo 
on the other Hand, while Grace is imperfect, Sin 
will have (and make us feel it hath) a Being. There 
fore. 5 
II. FoRTHWI TR ſet upon the healing Duty of Re. 
pentance, and upon every Slip into Sin ſpeedily re- 
new it. O that J could ſnatch you out of your State 
of Impenitence, and perſuade you to daily actual 
Repentance. Jo thoſe that are reſolved to x5: 4b their 
Repentance, I have ſometimes given Counſel ſuita- 
ble to ſuch Reſolutions, viz, The next Sickneſs that 
ſcizeth upon you chide it away, tell your Diſeaſe you 
cannot get Time to be ſick ; fay to it as Paul to. 
Felix, Go t'y Way for this Time, when I have a con- 
venient Seaſon I wil call for thee. If Death ſommon 
thee tell it, you will not obey its Summons, you have 
other Buſineſs to do than to die; you have Eltates 
unſettled, and Children unprovided for, and would 
repent too before you die, but ye cannot yet have 
Time, If this will not ſerve, but die you muſt ; 
charge 
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8 your Souls before they go out of your Bodies 
not to coftie near the Prifori of Impenitent Perſons, 
charge your” Friends to lock up your Bodies ſo ſafe, 
or buty them ſo deep, that all the Angels in Heaven 
may not be able to drag them to Judgement. But 
alas my Brethren I 0s you not think this wild Cotin- 
fel ? And well you may. Vet unleſs you could do 
ſomething equivalent to this you are mad to defer your 
Repentance. What, cannot I keep Pain from my 
Body, nor the Uſe of Reaſon in my Soul one Mi. 
mute, and {hall T continue in my Impenitency, that 
will damn me the very Moment of my Death? I 
beſeech you therefore, for your own Souls Sake, that 
ou may not be guilty of the worſt Self- murder, i. e. 
Soul-murder, ſpeedily ſet upon Repen tance. And 
thoſe of you that have repented, let your Repen- 
tance daily ſupplant Sin, by taking it by the Heel 
certainly to lame it. *till you can take it by the Head 
aitterlly to kill it. And be very careful never to re- 
turn to Sins repented of. I hat you may be ſerious 
in both theſe. ; VV 
III. Couposk thyſelf to live as under Gop's Eye, 
live as in the (more than) ſenſible Preſence of the 
Jealous Gop. Remember, all Things are naked and 
re before Him, you cannot deceive Him, for He 
is infinite Wiſdom, you cannot fly from Him, for. 
He is every where; you cannot bribe Him, for He 
is Righteouſneſs itſelf, Keep theiefore freſh Appre- 
henſions of Gop'in your | houghts : ſpeak, as know- - 
ing Gop hears you; walk as knowing Gop is nearer . 
to you than you are to yourſelves. The Lord is 
with you, while you are with Him, 7, e. you ſhall 
enjoy his favourable Preſence, while you live in bis 
awful Preſence. There is one Pſalm, which it were 
well. if Chriſtians would do by it, as Pythagoras by 
his golden Precepts, every Morning and Evening re- 
peat it; it is David's Appeal of a good-Conſcience 
unto Gop, againſt the Calumnies of Men. P/a. 
cxxxix. Thu 557 ſearched me and known me, 9. d. 
O Lon, Thou art the NHeart- ſearching Go, who 
perfectly knoweſt all the Thoughts, Councils, hin 
ie 
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dies, Endeavours and Actions of all Men, and there- 
fore mine: Verſe 2. \ Thou knowe/t my Down-ſitting, 
and mire Upriſing, Thou underſtandeſt my Thought afar 
g. 4. Thou knoweſt my Reſt and Motion and my 
'houghts in- both Verſe: 3, Thou compaſſeſt my Path, 
and my lying down, and art acquainted with all my Mays, 
g. d. thou fanneſt and winnoweſt me. i. e. thou diſ- 
cuſſeſt and tryeſt me to the utmoſt; Verſe 4. 
For there is not a Word in my Tongue, but lo, © Logo, 
Thou knoweſft it altogether; q. d. I cannot ſpeak a 
Word, though never ſo ſecret, obſcure, or ſubtile, but 
thou knoweſt, what, and why, and with what Mind 
it was uttered, - Verſe 5. Thou haſt beſet' me behind and 
before, and laid thin: Hand upon me, g. d. Thou keepeſt 
me within the Compaſs of thy Knowledge, like a. 
Man that will not let his Servant go out of his Sight. 
I cannot break away from Thee. Verſe b. Such Knoiu- 
ledge is too yn me, it is high, I cannot attain 
unto it; q. d. The Knowledge of thy great and glori- 
ous Majeſty and Infiniteneſs, is utterly paſt all hu- 
man \ Comprehenſion. Verſe 7. Whither ball! I gs 
Freu thy Spirit? Or whither ſhall J flee from thy Pre- 
ſence'? Whither can I flee from Thee, whoſe Eſſence, 
Preſence, and Power is every where, Verſe 8. If Þ © 
aſcend up into Heaven, Thou art there; if I make my 
Bed in Hell, behold thou art there; There is no Height 
above Thee, there is no Depth below Thee. Verſe 
9. VI take the Wings of the Morning, and dwell in 
the” utmoſt Parts of the Sea If I had Wings to fly as 
ſwift as the Morning Light, frem the Eaſt to the lg 
that I could in a Moment get to the furtheſt Parts of 
the World: Verſe 10. Even there fhall thy Hand 
lead me: And thy right Hand: ſhall hald me; "FT hence. 
ſhall thy Hand lead me back, and hold me faſt like 
a Fugitive. Verſe 11. FJ ſay, ſurely the Darkneſ* 
Hall cover me = Even the Night ſhall be Eight about me, 
Though Darkneſs--hinders Man's Sight, it doth: 
not Thine. In a Word, look which Way you will, 
there is no 88 from Gop. 28 xxxiv. 
2B, 22. For bis Eyes 2 upon the Ways of 2008 
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and H. ſerth all his Gaingi; there: is no Dark / ner 
Sadotu e Death, where the lMorbers of Iniguiiy may 
may hide themſelves. Therefore Chriſtians, do nothing, 
but what you are willing Go ſhould take Notice of, 
and judge in yourſelves whether this be not the Way 
to have a good and quiet Conſeience ? gg 
IV. Bx ſerious and frequent in the Examination 
your Heart and Life. This is ſo, neceſſary to the 
getting and keeping of a right and peaceable Con- 
ſcience, that it is impoſſible to have either without 
it. There are ſome Duties and Graces, like thoſe 
Parts of the Body, that may ſupply the Defect of 
other Parts; or like ſome Drugs in Phyſick, which 
When they cannot be had, ſome of the like Nature 
may ſervę: But this is like thoſe, the Defe&t where 
of nothing elſe can ſupply. The Heathens have 
found out this Rule. Pythagoras gives it as a Pre- 
cept; and Seneca backs it by the Example of Sextus, 
who every Night, before he compoſed himſelf to 
Sleep, .asked himſelf, What Evil haſt thou this Day, 
healed'? What Vice haſt thou reſiſted ? Wherein art 
thou better ? O how ſweet was that Sleep which. fol- 
lowed ſuch a Recognition of himſelf, who made every 
«.. ight a Scrutiny. into the Words and Deeds of the 
whole Day. He would neither paſs by, nor hide 
any Thing from himſelf, without a Sell. charge not 
to repeat them. Have you gone thus far? Certainly, 
my Brethren, not to out- ſtrip them is inexcuſable. 
It is a Shame to ſee the Careleſsneſs of moſt, that are 
better acquainted with any Thing than themſelves; 
there are many that know the Hiſtories of a thou- 
ſand Vears paſt, and yet cannot tell you the Parti- 
culars of their own Lives; Men well acquainted with 
the Myſteries of Arts and Nature, but utterly ignorant 
of the Secrets of their own Souls. How few are 
there amongſt us, that can ſay as David, I have 
thought on ny Ways, and turned my Feet unto thy 
Teſtimonies ?. Nay, we have a Thouſand Matters 
to think on all the Day long, the Night too, the 
Week, the Lear; but who queſtions with his own 
Heart, What am I? What do I? How live I? 
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Is the Courſe I follow good and lawful? Is that 
which I omit, my Duty, or not? Is Gop my Friend? 
Am I his? What Hope have I of Heaven ? 
Say, I die To- morrow, To-day, this very Hour, 
where is my Aſſurance I ſhall be ſaved ? What Apo- 
logy can I make againſt the Accuſation of Satan and 
my Conſcience ? Will Chri/t be my Advocate, when 
I ſhall ſtand in Judgment? Do I grow in Grace, or 
do I decay? Am I better this Year than I was the 
laſt? What Sins have I conquered now, that held me 
in Combat then? What Graces have I obtained 
now, that I had not then? Chriſtians, do you do 
thus? If you do, that is not enough, unleſs you do 
It frequently, daily. Every Evening ere you ſleep, 
review the Carriage in the Day, what you have done, 
or ſpoken, or thought, that is but ſo much as inde- 
cent ; whether your Hearrs have been intent upon 
Religion, and indifferent to the World. Briefly, 
have ſpecial C re of two Portions of your Time, vix. 
Morning and Evening; the Morning to forethink : 
what ought to be done, and the Evening to examine 
whether you have done what you ought, 
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V. BE much in Prayer, in all Manner of Prayer, 
but eſpecially in ſecret Prayer. Do not nonſuit your- 


ſelves by the Love of Sin, and you ſhell certainly be 


heard when you pray for Grace: Believe it, Chrif- 
tain, it is not thine incvitable Weakneſs, nor thy 
ſenſible Dulneſs, nor thy lamented Rovings, nor thy 
oppoſed Diſtractions ; it is not any, nor all theſe - 
can ſhut out thy Prayers, if thou doſt not regard Ini- 
quity in thy Heart: Therefore be encour: ged, it is 
the Voice of your Beloved faith, Ferih, verily, I ſay. 
unto you, wha ſrever you ſhall ask the Father in my Name, 
He will give it yon. Hitherta hav? ye ashed Nothing 
(to what you might ask) in my Name Ask and ye- 
ſhall receive, that your Foy may be full. | 
VI. LET every Action have Referrence to your 
whole Life, and not to a Part only; propoſe ſome End 
to yourſelves in every Thing, and let all your leſſer 
and ſubordinate Ends be plainly reducible to the great 
End of your Living. The Emphaſis of the Apottle's | 
Ex- 


a 


; F 
Exhortation is very great, Exere ſe thyſelf unto Godlli. 


neſs, 9. d. Be as diligent in Religion, as thou would 


have thy Children that go to School be in Learning: 


Or thus; let thy whole Life be a Preparation for Hea- 
ven, like the Wreſtlers or Combatants Preparation for 
Victory: Or thus, ſtrip thyſelf of all Ineumbrances, that 


thou mayſt attend unto Piety: Pleaſurcs may ſooth 


thee for a while, but they have an Heart-aching Fare- 


well. Thou mayſt call thy Riches Goods, but with- 


in a few Days what Good will they do thee ? Men 
may flatter thee for thy Greatneſs, but with God thy 
Account will be the greater. Therefore always mind 
that, which will always be to thy Advantage. 
VII. Live more upon CV riſt then up: n inherent 
Grace. Do not venture upon Sin, becauſe Chrif 


| hath purchaſed a Pardon; that is a moſt horrible and 


ampious Abuſe of Ch: it: For this very Reaſon there 
was no Sacrifice under the Law for any wilful 


Wickedneſs, left People might think they knew the 
Price of Sins, as thoſe do that truck with Popiſh 
Indulgencies and Parcons. But that none may be 


overwhelmed with th2 Senſe of their Unworthineſs, be 
it known to you, //e have an Advocate wich the Fa- 
ber, Jeſus Chriſt the Righteous ; and our Salvation 78 
better, ſafer, more for God's Glory and our Comfort, 
in his Hand than in ours. | | 
VIII. Bz every Way Nothing in your own Eyes; 
It is the humble Soul that thrives exceedingly, and 
zlas what have we to be proud of? Look we either 
at our Conſtitution, or Converſaticn; our Concep- 
tion ſinful, our Birth penal, our Life toilſome, and 
our Death we know not what; but all this is nothing 
to the State of our Soul. A Stoick could give this Rule. 
If any one tell you of another ſpeaking .Evil of thee, 
do not excuſe thyſelf, but ſay, he did rot know me, 
or elſe he would have ſpoken worſe. A Convert when 


ford. he once comes to be ſen ſible of Sin, ſees more Cauſe 
= 


to be weary of his Life, than proud of his Graces. 
To riſe and fall; to ſee others outrun us that ſet out 
after us; to recover that Time for Communion with 


0p, which we trifle away in unobſerved Imperti- 
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not to love any Means 
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nencies; ſurely for. ſuch Perſons to be low and vile in 
their own Eyes deſerves not to be called Humility, 


tho' the Contrary be worſe than deviliſh Pride. Be 
perſuaded therefore to believe of yourſelves Agur $ 
Words of himſelf, Prov. xxx. 2. Su ely 1 £m more bru- 
tiſh than any Man, &c. g. d. I do not make Uſe of 
my Reaſon ; Verſe 3. I fave not the Knowledge of the 
Hoh, 9. d. my Knowledge of holy Myſteries is very 
little; in Compariſon of my Ignorance, nothing. 
Be as willing that others ſhould ſpeak III of you, as. 
you are to ſpeak Ill of yourſclves ; and be as unwil- 
ling that others ſhould commend you, as you are to- 


* 


commend yourſelves. a 


IX. ENTERTAIN good Thoughts of Gop whatever. 
He doth with you, whatever He requires of you, 
whatever He lays upon you. We never arrive to any 
conſiderable Holinets, or Peace, *till we loſe ourſelves 
in the Deity, till our Underſtandings be filled with. 
Admiration, *till our Wills be in a. ſober Senſe divine;. 
till all our Affections be, in a ſpiritual Senſe, tran- 
ſported. When we can at once unriddle Gop's Me- 
thods of Grace, and make good Conſtructions of 
Gop's Methods of Providence, making a ſpiritual 
Improvement of both, then we are not far from being 


univerſſally and exactly conſciencious. There is one 


Thing vet wanting, and that is implied in this, but. 
it mult be expreſſed al ſo. 

X. Do all you do out of Love to Gop. Spiritual: 
Love ſickneſs is the Soul's healthfulleſt Conſtitution. 
W hen Love to Gop is both Cauſe, Means, Motive 
and End of all our Activity in the Buſineſs of Reli-- 
gion, then the Soul is upon the Wing towards its: 
Reſt :: Then is our Love to other Things regular, 
when the alone Goodneſs of Gop moves us to lote 
them; as the alone Reſpect to Health makes me uſe 
Phyſick,. the Means hath no proper Goodnefs diſtinct; 
from the Goodneſs of the End; thoſe Means which 
were profitable, by the alone Change of the End; e. g. 
Health being recovered Phyſick is unprofitable, which 
While we were infirm was profitable; fo we are 
without Relation to the 
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= End, becauſe it is contrary to the Purity of that Love 

which we owe to Gop, for we ought ſo to love Gop, 

that with Him, or under Him we love nothing elſe, 

but all Things only in Him, becauſe otherwiſe we 
do not love Him with our whole Heart. e. g. In Mens 

loving their Wives, and Wives their Huſbands ; in 

Parents loving their Children, and Children their Pa- 

rents, it is a rare Pitch to love all theſe in Gop; that 
is, to advance our Love to Gop by them and ſo far 

as any of them draw off our Love to Gop to ſay to 

them, as Chri/t to Peter, Get thee behind Me, Satan, 

thou art an Offence unto Me. | 

Love is extended to Good : the more good there- 

fore any thing 1s, the more it is to be beloved : But 
Thou O LorRD my Gos (faith Bradwardine) art the Go:d 
7 every Good, Good above all Things that are good, a 

ood moſt infinitely infinite: how much theref.re ſhould I 

FHationally love Thee? Should not my Live be proportion- 

ably infinite? I would T could fa love Thee; but how 

ſhall I that am ſo very little and finite, love Thee inſinite- 

ly ! And yet without ſo loving Thee, how will there be kept 

any due Proporiien in loving Thee, who doft infinitely en- 

seed all other lovely Things 2 TI ought to lobe Thee infin- 

ite ly as to the Manner, thi I cannot as to the AF of my 

Love : i. e. I ought to love Thee finally for T/y- 

ſelf; and may love Tlee.in ſome Sort infinitely, as 

Js the Act, both in:enſive.y cnd extenſively; in ſome Sort 

intenſive y, i. e. more intenſely, more firmly, more jt. ongly 

than any finite God, becauſe I love them but for Thee. 

In ſome Sort extenſively, by comparing all Things, how 

many, or kow great ſoever with Thee, and loving Thee 

lefore all, and alove all, that I had rather all Things 

in the Wirld, and myſelf tco to have no Being, than once 

offend Thee. But, Lok, Thou loveſt thy Friends in 

an unſpeakable Manner more than they can love Thee. 

2 1 Thou great Lox D, Theu great Good, that 

fileſt Heaven and Farth, why doſt Thou not fill my very 

Hirt. e Seu! ? O my Saul that art fo little, ſo miſerable, why 

daſ! thou not open all thy Lttl: Doors © Why dafi thou not 

 -gxtend thy utmoſt Capacity, that thou mayſt te who'ly ſati- 
ated, wholly raciſhed with the Sweetneſs of fo great Love; 
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eſpecialhy, ſecing thou art ſo very little, yet nothing leit 
oy e 0 1 ped Gu loving Cours oY 
ſcech tell me what may moſt effettually draw out my Lobe, 
to Thee, conſidering what Prevention of Love, what good: 
Things I receive from Thee. infinite in Greatneſs, infi- 
nite in Multitide It is a Wonder that any one can think: 
of theſe Things, ad not be who'ly fwal-owed up of Love 
wholly turned into Love: But I ſee, LoRD, it is eaſter to 
ſpeak theſe Things, and to wr te them than to do them. 
Thou therefore, moſt good and mo/? powerful LorD to 
whom nothing is difficult, give me I beſeech Thee, that Imay 
m:re eaſily do theſe Things in my Heart, than utter them 
with my Mouth: Open, I beſee:h Thee, thy moſt bounti- 
ful Hand, and enable me, that nothing may te more eaſy, 
nothing more ſibeet, nothing more d ligbi ful, than moſt 
effeftuully, and mol affeftionately 9 ful that whith I 
eab abut loving cf Thee. Lok give me Leave a lit- 
tle to preſume a'ove my Hope, and to plead with Thee a- 
bout thy magnificent Goodreſs Human Friendſbip wilt 
not give the Repulſe to a poor, wantin?, b:gging Friend ; O | 
therefore, maſt liberal LoRrD, help me that I may love Thee, * 
Chriſtians, it is worth your While to make it your 
Buſineſs to climb up thus: This you will find to be a 
compleating Rule and effectual Means, and ſin- 
gular Exerciſe of exact conſciencious Walking. 15 
I sHALL briefly name two Arguments or Motives, 
to perſuade the Uſe of theſe Directions. ; 

1. You cannot poſlibly get rid of your Conſcience, 
therefore be perſuaded to get a good one. There 
is nothing more common than for wicked Men to do 
what they can to extinguiſh Conſcience : They flatter 
it with carnal Reaſoning, they bribe it with mock De- 
votions, they wound it * ith heinious Provecation, they 
ſear it with cuſtomary Wickedneſs, they trample it un- 
der Foot by Sinning in Defp ght of it; they run a- 
way from it, and will not endure to hear it, by Di- 
verſions; and yet they can ſooner turn their Souls out 
of their Bodies, than Conſcience out of their Souls ; 
yea, amongſt all theſe Indignities, it doth but watch 
its. Oppotunity, when it will be heard, when it will Eo 
make that which was done perhaps forty Years ago, Ci 
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= + us if it had been but Yeſterday. What ails the great 

Emperors of the World; what cauſes their Terror in the 
Land of the Living, what ails them to tremble with 
inward Conviction ? Is it a vain Fear? Why then do 
they not ſhake it off? 1s it the Fear of Men? No, they 
| are above human Puniſhment: Is it the Fear of Shame? 
No, the Sin perhaps was ſecret, What is the Mat- 
Ss ter? O, they are haunted by the Fury of their own 
Conſciences. Would wicked Men tell what they 
— ſometimes feel, even then when they out-face a: 
n iniſterial or friendly Reproof, there would need 
no more to be ſaid to evidence, that a Conſcience you 
will have, which will firſt or laſt do its Office. 

2. Your own Conſcience will be your beſt Friend, 
Vvᷓbr your greateſt Enemy (of any Ceature) unto Eternity. 
There is no greater Riches, no greater Pleaſure, no 
* greater Safety than a good Conſcience. Let the Preſ- 
1 ſures of the Body, the Hurry of the World, the Affright- 
2 ments of Satan be never ſo great, they cannot reach: 

the Conſcience. A good Conieience ſingularly chears 
the dying Body, joyfully accompanies unto Gop the 
departed Soul; triumphingly preſents both Soul and 
Body unto the deſired Tribunal. Fhere is no more 
profitable Means, nor ſurer Teſtimony, not eminent 
Conveyor of eternal Happineſs than a good Con- 
ſcience. And on the Contrary, there is no greater 
Torment than an evil Conſcience ; tho' its gentler. 
Checks may be diſregarded, its louder Clamours will. 
make you-tremble. O, Sirs, what will you do, when: 
Conſcience ſhall upbraid you with your abuſe of Mer- 
cics, Incorrigibleneſs under Judgments, Contempt of 
Chri/t, and Batred of Holineſs? you cannot now endure: 
to hear what Conicience hath to ſay; how will you en- 
dure it unto Eternity? If one that killed his own Ta- 
ther, could not, in ſome Eeyptian's Account, be more 
cruelly puniſhed, than by being compelled to behold 
the murdered Body for three Days, . what a Torment. 
will it be to be forced to behold every Sin, with every 
Agęravation to Eternity? Here in bodily Wins 
* there are ſome Intervals to revive the Spirits; but 
| NN hereafter there will nct bea Moment's Intermiſfion of 
—_ — .. | | unex- 
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unexpreſſible Horror to Eternity. The Conſcientre 
{hall roar under infinite Wrath, and the Sinner fhall ) 
be kept from Annihilation under it by infinite Power. 
THrvs I have in a weak Manner performed my { 
Promiſe in ſpeaking to ſeveral Kinds of Conſciences, | 
with Remedies and Rules, which laid together, will 
I think, amount to ſufficient Inſtructions, How we 
may be uni ver ſally and exattly con ciencious vis, 1. Get 
your Conſciences awakened from their natural Le- 
. 2. Preſerve them tender from acquired Sear- 
edneſs. 3. Rectify their Errors as you would get 
cured of Blindneſs, 4. Reſolve their Doubts as 
you would a Claim to your Lands. 5. Break from 
your Seruples as from Thieves on the Road, 6. Lay 
your Head in Chr;/t Boſom, to cure your Trembling. 
And then for the (7) Integrity, and (8) Quiet of 
your Conſciences: Obſerve the Rules propoſed, as 
punctually as you would Phyſicians Bills in a tedious 
Sickneſs. 1. Avoid Sinning as you would a Train 
of Gunpowder. 2. Be as quick in your Hearts, as 
Princes ſift out treaſon. 5. Pray for ſuitable Grace, 
as ftarving Perſons cry for Food. 6. Let every Ac- 
tion be as an Arrow ſhot at a Mark. 7. Think of 
Gop as of a wiſe Phyſician. 8. Be as vile in your 
own Efteem, as you are in the Eyes of a captious 
Enemy, 6. Live upon Chriſt, as the Child in the 
Womb lives upon the Mother. 10. Love Gon (as 
near as po:Ebly Pan) as God loves you. 

Bur if theſe Rules, though thus contracted, be 
too many, and too long to be always remember'd, that 
you may not be over-charged with that which ſhould 
never be forgotten, I ſhall conmend to you ſome 
(ſpiritually) chymical Extractions, and (if I might 
ſo expreſs it) Spirits of Directions, that may be to 
your Souls in. your Pilgrimage towards Heaven, as 
your Ship-Proviſions in a Sea-Voyage, generally 
-ſufficient, When o.hers cannot be had. Plainly 
_ practiſe theſe Memorials of Direction in all your con- 
ſciencious Walking. | = 

I. ConsuLT Duty, not Events. There is nothing fot * 
in the World for us to do, but to mind our Phu "= 
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Gatious Speculations that tend not to Holineſs, may 
be reckoned among your groſſer Iniquities ; but miſ- 
giving Predictions of what may or will befall you 
in the Diſcharge of 79 Duty, may be reckoned a- 
mong your groſſer Iniquities ; and to venture upon 
Sin to avoid Danger, 1s to fink the Ship for fear of 
Pyrates, and muſt be reckoned amongſt your greateſt 
Follies, your Worſt of Sins. Is not their Reaſon 
Fqueſtionleſs their Conſcience is) dangerouſly diſtem- 
pered, that practically argue, this Way of Duty may 
probably procure Man's Diſpleaſure, and therefore 
to prevent that, I will take the Courſe which will 
certainly procure Gop's Diſpleaſure? Beſides, By- 
ways will not lead you to the Place you aim at; but 
on the Contrary, kcep your Conſciences free from 
being violated and you cannot be miſerable. O 
how calm and quiet, as well as holy and heavenly 
would our Lives be, had we learnt but this ſingle 
Leſion; to be careful for nothing, but to know and 
do our Duty, and leave al! Efes, Conſequences, 
and Events to Gop ! The truth is, it is a daring 
Boldneſs for ſilly Duſt to preſcribe to infinite Wit- 
dom, and to let go our Work, to meddle with Gop's: 
He hath managed the Conce:nments of the World, h 
and of every individual Perſon in it, without giv- 
ing Occaſion to any one to complain, for above theſe 
five thouſand Years : and doth, He now need your 
Counſel ? Therefore let it b-geur only Buſinefs to 
mind Duty. But how ſhall I mind Duty! Take a 
ſecond Memorial. 
„II. Wnar Advice you would give to another, 
take yourſelves. The worſt of Men are apt enough 
to lay Burdens on other Mens Shoulders, which "if 
they would take upon their own, they would be rare 
Chriſtians. e. g. The very Outery of thoſe that re- 
Vile Godlineſs, who deal by the Miſc: arriages of Pro- 
feſſors, as the Levite by his Concubine, quarter them 
and divulge them; even they expect that thoſe which 


1 make a ſtrict Profeſſion of Religion, ſhould be beyond 
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thoſe that make any Defection from their profeſſed 
Strictneſs. And on the other Side, thoſe that are 


holy, they expect that even graceleſs Perſons ſhould 
bear Reproof, receive Inſtruction, and change the 


Courſe of their Lives. In middle Caſes then, be- 
tween theſe Extremes, what Exactneſs will ſerious 


"Chriſtians require, where the Byas of their own Cor- 
ruptions doth not miſguide them? Wherein this Rule 


is too ſhort, add a third. 

III. Do Nothing on which you cannot pray for a 
Bleſſing. Where Prayer doth not lead, Repentance 
muſt follow; and it is 2 deſperate Adventure to Sin 


upon the Hopes of Repentance. Every action (and : 
Ceſſation too) of a Chriſtian that is good, and not 


to be refuſed, is ſanctified by the Word and Prayer. 
It becomes not a Chriſtian to do any Thing fo trivial, 

that he cannot pray over it, and if he would but be- 
ſtow a ſerious ejac latory Prayer upon every occurrent. 
Action, he would find, that ſuch a Prayer would cut 


off all Things ſinful, demur all Things doubtful, 


and encourage all Things lawful. Therefore do 


nothing but what you can preface with Prayer. 
But theſe Rul+s are all defective, J will therefore 
Cloſe with an Example that is infinitely above De- 
feds. 

IV. Trink, and ſpe:k, and do what you are 


perſuades Chr. Eimſelf would do in your Caſe, were 


He upon the Earth. he eathens propoſed unto . 


themſelves the beſt Examples they had, and there- 
fore let us follow the beſt of ours. There are man 

rare Examples in Scripture ; but we may fay of them, 
as it is ſaid of moſt of David's Worthies, whoſerhigheſt 
Commendation was with this Diminution, they attain- 
ed not unto th. firſt thre: 1 propoſe therefore now 
neither great not ſmall, but the King of Saints; It 
becomes a Chriſtian rather to be an Example, than 
to follow one; But by imitating of Chr it, you will 
come as near as it is poſſible to the firſt three, for 
your Fellowſhip ſhall be ww1th the Father, and wit) his 


Son Jeſus Chrilt thro' the Spirit of Holineſs, who alone 


Ry 5 the Word.? What t time did 855 2 


3 1 


"Es 5 im pertinent Diſcourſe, who made their H arts burn 


| 9 


"Y SSIS 


S 


in them, whom He occafionally fell in Company 
= with.? How did Chri/t go up and down doing Good 


= * Man, and always thoſe Things that were plesſing 


tw. Gop ? Beloved, I commend to you theſe four 


Mad to be as ſo many ſcarlet Threads upon 


every Finger of the Right- hand one, that you ma 

never put forth your Hand to Action, put theſe Me- 
morials may be in your Eye. I. Mind Duty. 2, 
What is anothers Duty in your Caſe is yours. 3. 


What you can't ſay, the Bleſſing of the Lox p be upon 
it, do not meddle with. 4. But above all, as ſooh forget 
= your Chriſtian Name (the Name of a Chriſtian) as for- 


get to eye Chriſt; and whatever Entertainment you 


= meet with from the profane World, remember your 
— Exemplar, and fo!low his Steps; who "did no Sin, neither 
Be .- was Guile fourd 1 in his Mouth; 6b toben Ted: reviled, 


reviled not again; when He 22 He threatned net; 


5 15 commned Tin, If to Him that Judgeth lege. 
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